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INTRODUCTION 
(A) 


Gita is the brightest gem in the religious 
literature of the world. It is a unique book, 
in that it contains the highest synthesis of 
all the methods of Self-realisationg Thus 
whatever is best in the scripture of any 
religion, is sure to be found inthe Gita. It 
does not contradict the truth of any reli- 
gion; on the other hand, it harmonises them 
all, by recognising the special contributiofi 
of each. 

‘As the mind of man developes, his view- 
point changes, and he is apt to,outgrow 
his old scripture. But the Gita contains 
the synthesis of all possible methods, for 
realising the End of Life ;’and so one can 
never outgrow the Gita. Gita is par excel- 
lence the permanent Gospel of Life. 
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“ In the range of the ethical literature of 
the Hindus, the Song Celestial is a brilliant 
gem of great value. It is unrivalled both in 
the east and the west. ”' 

“ In the whole range of the world’s lite- 
rature, few books can be found, which can 
favourably compare with the Bhagavad 
Gita, in point of interest or influence. This 
poem of several hundred slokas, embodies 
within its short compass, the best philo- 
sophy, and the best religious and moral 
principles, that ancjent India could offer to 
the world. ’” 

“í Gita has always been and will ever be, 
the solace and the wonder of the thinking 
world. ’” j 

Corresponding to the three faculties of 
the mind viz: Willing, Feeling, and Know- 
ing, the Gita lays down three ways of realis- 
ing the End of Life, viz: Karma-Yoga, Bhakti- 

1. Tilak—eGita-Rahasya. l 


2. Lingeśa Mahabhagavata—Heart of the Gita. 
3. Vaidya—Mahabharata (A criticism). ` 
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Yoga, and Jnana-Yoga. They may be said 
to be the Ethical, the Religious, and the 
Metaphysical ways of looking at the Uni- 
verse. All of them are based on the subju- 
gation of the senses,—or the conquest of 
the lower self—and its surrender to the 
guidance of some higher power, which for 
the Karma Yogin is Duty, for the Bhakti- 
Yogin is God, and for the Jnana-Yogin i is the 
Absolute (Brahma). 

There is no antagonism between these 
three Paths. As the three faculties of the 
mind are not unconnected and independent 
of each other, but are mutually related, sg 
also there is co-relation between these three 
paths: of Karma, Bhakti and Jnana. One 
proceeds from the other. The voice of 


conscience marks the birth of the higher 
life. The °Karma Yogin is quite content to 
find in the Conscience the sole guide of his 
life. The Bhakti Yogin goés a step further 
and takes. Conscience to be the voice of 
God. The Jnana-Yogin goes fu?ther still, 
and gees that in the Infinite. 
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God and his devotee are united. Thus on 
the one hand Karma-Yoga leads to Bhakti- 
Yoga, and Bhakti-Yoga to Jnana-Yoga; on 
the other hand, true Bhakti-Yoga must be 
based on Karma-Yoga and true Jnana-Yoga 
on Bhakti- Yoga. 


For unless the love of God results in the 
development of character, one might instead, 
as well worship the Devil. Similarly the 
Absolute includes and transcends the 
Highest Person. One who has no idea of God, 
to him the idea of tke Absolute is un.nean- 
ing void. It is empty of all contents. Thus 
Jnana-Yoga is based on Bhakti-yoga, and the 
Bhakti-Yoga on Karma-Yoga, and Gita 
includes and represents them all, like a 
three-stofied mansion. 


The Self is an organic unity, consisting 
of the three faculties of Thinking, Feeling, 
and Willing. “ It is the thought of one thet 
feels and Wills, the emotion of one that 
wills and thinks, and the will of one,:who 
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thinks and feels.”! ‘hese functions cannot 
he isolated. “ In order to act, we must also 
k now and feel.” Gita takes note of all the 
faculties of the mind, and presents a com- 
prehensive Religion, that excels all others 
that have been preached uptil now, and 
includes the elements of all that may be 
preached yet. The Gita however does not 
include them in a mere mechanicalgcombi- 
nation, but synthesises them into a harmo- 
nious whole. ‘This it does, by showing that 
there is no antagonism between them, that 
there is no conflict. Nay, it says, that each 
one of them has its use. ‘In varying degrees, 
every man needs to make use of all means, 
though, for some men, one path, and for 
others, other paths, will lead most surely to 
redemption or peace.’” 


1. Illingworth—Personality (Human and Divine) 
p. 29. ? 

2. _Lingesh Mahabhagavat—Heart of the Bhagaa 
vatgita (Preface). 
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There are three ways of looking at the 
universe—Inward, Outward, and Upward. 
‘If we look at the history of Philosophic 
thought, we shall see that there are various 
ways in which the -problem of Ultimate 
Reality has been approached. The three 
chief types of approach are the cosmological, 
the theological and the psychological. Dr. 
Caird has said, that by the very constitution 
of man’s mind, there have been only three 
ways of thinking open.to man. “He can look 
outward, upon the world around him; he 
can look inward upon the Self within him; 
and he can look upward to the Gcd above 
him, to the Being, who unites the outward 
and the inward worlds, and who manifests 
himself in both.””! 

We may say, that with slight modification, 
these are the three ways that the Vedanta 
preaches. The Vedantatreats all of them in 
all their bearings. The Philosophy of the 


—— 


1. Ranade—Constructive Survey of Upaniadic 
Philosophy, p. 247. 
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Vedanta is Contained in the Brahma-Sutras 
of Badarayana, which shows the high-water 
mark of human intellect. The Philosophy 
of the Vedanta:has not yet been surpassed. 
A Kant, a Hegel, a. Schopenhauer, or a 
Bradley, only adds fresh feathers to the 
laurels of the Vedanta. 

There are innumerable commentaries to 
the Philosophy of Vedanta. Each gne lays 
emphasis on some one aspect or another. 
Three outstanding expositions, written from 
the view-points of Karma, Bhakti, and Jnana, 
are those of Nag-arjuna, Ramanuja and 
Sankaracharya, respectively. They were 
great Philosophers. 

“But Prophets are greater than philo- 
sophers. They see in a flash of fight, all 
the truth, that the philosopher reaches by 
slow process of reasoning, and they preach 
these truths, not by meré words, but by 
their life. 

Gautama Buddha is the Prophét of Karma- 
Yog’&. His Dhammapada teaches the method 


PDF Compressor Pro 


8 INTRODUCTION 


of Self-Realisation, by way of moral con- 
duct. Ramchandra and Zarathushtra are 
the twin Prophets of Bhakti-Yoga. The 
Prisni-Gatha advocates Self-Realisation 
through submission to God. Vardhamana 
Jina is the Prophet of Jnana-Yoga. His 
Mula-Sutra find Self-Realisation in unity 
with the Absolute. 


All these truths may be found synthesis- 
edin the Gita or the Para-Veda (The New 
Veda). Yogeswara Govinda Krisna brought 
the Gospel, and Ekanatha Guru Govinda 
Sinha gave effect to it, by organising society 
on its basis. The Grantha Seba [wey-a@= 
the Gem of a Book] is nothing but the rever- 
beration of the Para-Veda, or the Gospel of 
Life. 


The Gita gives a solution of the riddle of 
life, as no other Book can give. The aim of 
all the religions is to solve the problem of 
life. ‘Thus “every religion is sure to find in 
the Gita, their natural ally. 


r 
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This is the reason, why in the vast field 
of Hindu Sastras there is no fragment more 
universally revered than the Bhagavad- 
Gita. It is accepted as the text-book of all 
the three paths of Karma, Bhakti, and Jnana. 
There are said to be five sects in the Aryan 
religion viz. Saura, Sakta, Saiva, Vaishnava 
and Ganapatya. The cult of Ganapati, like 
that of Gautama Buddha is pure Karma- 
Yoga. Calm and quiet, Ganapati ( Leader of 
the Mass) is as democratic as the Tatha- 
Gata. Ethics precedes true Religion, one 
must start with homage to Ganapati. 


Saivaism, like Jinism is the cult of Jnana- 
Yoga. It begins where Religion ends— 
where the Personal God coalesces,into the 
Impersona] Brahma. The solitary Digam- 
bara Jaina hermit should be distinguished 
from the social Buddhist ce®obite. 


In a sense, both Buddhism and Jinism are 
un-Godly. Buddhism does not reach up to 


the idea of God-head. It is Syb-Godly. 
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Jinism transcends the idea of a Personal 
(ago) God. It is Super-Godly. 

Thus Buddhism and Jinism, the Gana- 
patya and the Saiva cults, are somewhat 
different from what we normally under- 
stand by the term Religion, viz. worship of 
God. The Saura, the Sakta, and the Vaish- 
nava cults, represent the normal type of 
Religions. 

The Sauras are the an-iconic Parsis, who 
face to the Sun, as the quible of their 
prayer. The Vaishxavas are the iconic 
Hindus, of whom Visnu is the chief God. 
The Saktas are the militant Sikhs, who re. 
present a combination of the two cults, the 
Saura and the Vaishnava, (the Parsi and the 
Hindu.) ‘The Buddhists, the Jains, the 
Hindus, the Parsis, and the Sikhs, are then 
the five great limbs of the Aryan body- reli- 
gious. The Scripture that is common to all 
of them, ig the Gita. In it we find the 
Ethics of the Dhamma-pada, the Metaphy- 
sics of the Mula-Sutra, and the devotional 
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lines of the Prisni-Gatha. Sri Krisna 
Govinda composed this Celestial Song, and 
Guru Govinda Sinha put it in tune. This 
New-Veda forms the common platform, on 
which allthe Aryan cults may take their 
stand and unite. 

We need not speak of the Aryans alone. 
The Bhagavad-Gita is calculated to be the 
common Scripture, for all the Redgions of 
the world. For everyone of them must be 
based on one or other of the three Paths— 
Jnana, Bhakti, and Karma. And in the Gita 
we find the best presentation of all that is 
highest in any of the three Paths. 

„Let us for instance take the three Semitic 
Religions—Judaism, Christianity and 
Islam. It requires only a moment’s reflec- 
tion, to ste that each of them has adopted 
only a third portion of Atharvan Zara- 
thushtras Gospel. The cult of Dharmaraja 
Zarathustra is Bhakti Yoga (Syrrender to 
God) based on Karma-Yoga (Surrender to 
Duty). Karma-Yoga is divided into (wo parts, 
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viz. Furtherance of Rectitude and Resistance 
to evil. Now Judaism has taken up the first 
part of Karma Yoga, viz. promotion of 
righteousness, and Islam the second part viz. 
resistance to evil, while Christianity has 
taken up the Bhakti-Yoga portion viz. Love 
of God. Itis thus that in the Bhagavad- 
Gita, every religion will find support for its 
central ‘dea. 

Thus the Bhagavad-Gita is suited to be 
the scripture of the coming world religion. 

“ Not only does the Bhagavad Gita tulfil 
every condition needed for becoming a 
national scripture of India, a link between 
her many scattered sects, a priceless aseet 
of the national life to be: It is pre-eminent- 
ly a scripture of the future World Religion, 
a gift of India’s glorious past to the mould- 
ing of the still more glorious future of man- 
kind. 

‘Whatever the Religion of the next 
Advent may be, one thing we can be cer- 
tain of about it—namely that it shall not 
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be a sectarian religion, whether of fanatical 
destructive inclusiveness like Christianity 
and Islam, or of fanatical contemptuous 
exclusiveness like formal Hinduism and 
Parsi-ism or of self-righteous, argumentative 
metaphysical complacency like Buddhism. 
The time for these is over now. The condi- 
tions of geographical apartness and mutual 
ignorance, in which alone they quld be 
born and fostered on a large scale, exist no 
more. The coming world religion will not 
add to our perplexities by a fresh set of 
dogmas striving to upset the old ones. It 
will not denounce as false the great scrip- 
tures of previous faiths. Rather it will sift 
from them all unitary permanent essentials, 
all truly spiritual food, all data of ast ex- 
perience cOncerning the linking-up of man, 
with that which lies beyond him—and place 
the whole at the disposal of whoever can 
digest and assimilate. It will certainly not 
seek to impose a common stereotyped ritual 
or rule of living upon all. Rathgr will it 
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openly recognise, the need for difference, 
the beauty of difference, the inevitable love 
of difference, both in the multitudinous 
divergent Self-expression of the One in the 
many, and in the multitudinous from 
every-side convergent paths, whereby the 
many seek the One. 

Hence the scripture of the coming world 
Religiorawill deliberately include all that is 
best in the Scripture of all ancient faiths, 
all that makes for the transformation of 
separate selfish mam into the Son-of-man, 
at one; all that hints at the “ coming of the 
Kingdom here on earth ” and bids us work 
therefor; all past records of vital mystic 
experience ; all holy healthy ethics of self- 
sacrifice, °which is the one true means of 
Self-upbuilding.’” j 

“Judged by thg above standard, Bhagavad 
Gita is pre-eminently the Scripture of the 
future World-Religion—a gift of India's 

L Brooks—The Gospel of Life (Introductgon), 
p. 4/, 
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glorious past, to the moulding of the still 
more glorious future of Mankind.” 

No question need be raised about the 
necessity of a Scripture—It is the bond of 
union between past and present, between 
far and near. It links up the thought of the 
past generation with that of the future, the 
thoughts of all men, in whatever country 
they may be situated. Humanity will dis- 
tinctly be the poorer, for wanf of the 
common scripture. It is the physical ex- 
pression of the unity of the ideal, that links 
up humanity in one fold. 

The way to the Unity of Mankind or 
Inter-Nationalism, is through Nationalism. 
Nations are the units of the Inter-Nation, 
as the family is the unit of the Nation, or 
the individual is the unit of the family. 
There are two kinds of Nationalism: (1) the 
territorial and (2) the scrigeural. 

The former is based on residence ina 
common country, whatever may be the 
relfgious faith of the persons concerned. 
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The latter is based on submission to a 
common Religion, whatever may be the 
country to which the individual may belong. 
Modern European countries exhibit the best 
example of territorial. patriotism, and Islam 
exhibits the most effective example of 
Scriptural patriotism. 

It should, however, be noted, that territo- 
rial Nationalism touches only the outer 
fringes of life, while Religious Nationalism 
has its root deep down into the human heart. 
It forms a part of one’s mental economy. 
The Geographical limit is more or less 
artificial, and the community of interest in 
the case of the religious Nationalism, is 
much greater, the bond of sympathy much 
stronger. e Even in the European countries, 
where Nationalism is said to be.free from 
religious considerations, the Anti-Jewish 
movement is not altogether dead, and may 
be revived by a Hitler. ; 

That the ‘tie of Religion is the strongest 
of the human ties, has been put to its fulfest 
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use in Islam. And that is where lies its 
strength. The vision of Human Dnity, which 
captivates the mind of every man, finds a 
barrier in territorial nationalism. Islam 
knows this, and seeks to overcome. “There 
is no colour-bar in Islam, and the country 
of Islam has no frontiers.” ! 

HITT SH ATA gaT 

(zeta gnt 
CATA È FA-aaA 


eral staan gare 
» — Iqbal. 


The ideal of Human Unity finds a better 
scope for its realisation here, than in mere 
territorial nationalism. And that is a funda- 
mental demand of the human heart. Islam 
thus stands on a firmer ground. “It was 
however Gautama Buddha, who saw this 
vision first, and tried to unite the world under 

: “a % ‘ 
the common guidance of the Conscience of 
Man.” It ‘may be that the creation of the 
Mahabharata out of the Bharata (by includ- 
CS ATE a RR PA ce E A eS 
1. Islamic Review (1929), p. 223. 
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ing the Non-Aryans into the Aryan fold) also 
implies the same thing, Vasudeva Govinda 
planned the scheme. and the Pandavas 
(whose origin is unknown) supported it, 
while the Kauravas opposed it.’ If thete 
was not a principle at the bottom, over 
which the two parties differed, there seems 
to be little reason for Bhisma and Drona, 
joining the camp of the Kauravas. To say 
that they were greedy and servile, is to 
insult these noble characters, and Bhisma is 
the Prophet of the Santiparva, the best por- 
tion of the Mahabharata. The Kauravas 
were the Conservative party, out to maintain 
the purity of the blood, the Pandavas, under 
the guidance of Yogeswara Govinda, repre- 
sented:the radical party, out to establish the 
Unity of Mankind. In any case, there is no 
doubt, that Ekanatha Guru Govinda Sinha, 
who is the greatest of the disciples of 
Sri Krisna, understood the message of Sri 
Krisna to be the establishment of Universal 
1. Vaidya—Epic India, p. 460, ` 
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Brotherhood. That is what he spent his 
life for. . 

Just as a common country is the first 
necessity of a territorial.Nationalism, similar- 
ly, a common scripture is the first necessity 
of the religious nationalism. If there is no 
common scripture, there cannot be the 
religious nationality. 

The Aryas seem to have forgotten the 
importance of this fundamental fact. Not 
that they have not a,scripture, but they 
have not got a common scripture, and so far 
as the building of Religious Nationalism is 
concerned, the effect of both is equally 
disastrous. 

It has been said that, “the “ancient 
Hindu mind acknowledged all the Gods, but 
not the Supreme God.”! The same remark 
applies also to the case of the Scripture. 
The Aryas: have adopted many scriptures, 


l. ¥arquhar—Outline of Religious Literature 
of India, p. 135. 
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but not one supreme common scripture. The 
Veda, the Avesta, the Upanishad, the Tantra, 
the Bhagavad, the Chandi, the Chaitanya- 
Bhagavad, Tukaram or Tulsidas, all will 
come in turn. But there 1s not a supreme 
scripture that is common to all. The result 
is no better than would be the case if dis- 
tant Japan and America were to form one 
state, Ar if the Englishmen, the Scotchmen 
and the Irishmen were to be governed by 
three different Penal Codes. One might 
persist in calling Such a congregation as a 
Nation, if he chooses, but it is as much 
ditterent from a Nation, in the proper sense, 
as a crowd is from an army. T 
To be a nation, they must have a law that 
is common to all, an authority that is bind- 
ing on all. The different States’ of America 
may have theiy different statutes, but there 
must be some Law, that is equally applicable 
to all of them, if they are to form “the 
United States.’ Even the-several counties 
withing the state must accept the law of 
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that particular state, if they are to form a 
part of it. 

The ancient Aryans did not lose sight of 
this important truth—the truth that to form 
a nation, they must have a common scrip- 
ture, a sCripture that is open to all, and that 
is binding on all. A nihilist, according to 
them, was not one who disowned God, but 
one who repudiated the Scripture. ‘‘aftaat 
RARR: ” 

And for perpetuating the study of the 
Scripture, they organiséd the Upanayana 
ceremony—the qfaia of the Hindus, and 
the 440€ of the Parsis. 

Itis only now, that we, the vast majority 
of us, have given the go-by to the Scripture, 
And what can be a greater irony of fate? 
For the Aryans possess the greatest of the 
world’s scripture—the one hat is most 
suited to lead from Nationalism to Inter- 
nationalism, and thus to fulfil the true pur- 
pose of the National Scripture. Even judg- 
ing by the standard of the uplift yi the 
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individual, there is more spiritual truth in 
one chapter of the Gita, than in the whole 
of the Penta teuch or the Bible or the Koran. 
They take only a partial view of the spiritual 
life, the Gita takes a comprehensive view. 

Even if the Gita were not better than- 
they, the necessity of the common scripture 
would be there, all the same. In a warfare, 
the uddivided command of a bad general is 
preferable to the divided command of two 
good ones. That is why the Koran succeeds, 
where the Veda and the Avesta fail. 

The difference in the two branches of the 
Atharva-Veda, the Angirasas and Bhargavas 
(the Hindus and the Parsis) had gradually 
widened. There seemed to grow up a spirit 
of blind antagonism, rather than one of 
healthy competition. And in order that the 
two branches might not fall out any more, 
Vasudeva Govinda promulgated the celestial 
Gita, combining the cult of both the bran- 
ches, and yet retaining their individuality. 
The Gta is a beautiful synthesis of the iconic 
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gospel of Bhagavan Ramachandra and the 
an-iconic gospel of Maghavan Zarathustra, 
and this Para-Veda (New-Veda) is calculated 
to keep the Hindu and the Parsi united in 
a friendly embrace, for all time to come. 

Vasudeva Govinda brought down the 
message of the Gita, and Ekanatha Guru 
Govinda Sinha impelled it. It was Jina-Sena 
Guru Govinda, who held up before thg fallen 
Aryans, the warrior ideals of Ramachandra 
and Zarathustra, and combined them both. 
He took up the bow that Parasu Rama had 
handed down to Ramachandra, and proved 
himself to be their worthy successor. He 
was. the truest follower of the combined 
cults of Ramachandra and Zarathustra. 

HAT AYA AT AAT 


êi anA JAT N 
At heart a Hindu, in exterior a Parsi, 


and in the congregation the combined Sikh. 
For we must remember that Rudra, the 

original deity of the Veda, was considered 

to be both arart (Deva) and ARTE (Asura), 
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He developed into corporeal Indra 
‘= Vishnu) of the Easterners, and the non- 
corporeal Varuna (= Mazda) of the Wester- 
ners. But Rudra was both the Deva and 
the Asura. 
Aral AS MATAI TAR | 
AMAT VAT MAT GACY 
Rigveda—5-42-11. 

In kis private life Guru Govinda had 
worshipped Nayana Devi, but in the public 
life, there was no place for the Imaged 
God. While for the protection of both the 
cults of the Veda, he brought into existence 
a new order of society. 

He brought into being a community ,that 
lived by the Gita alone. Heretofore the 
Gita used to guide the individual life only. 
Tirthankara Govinda Sinha e8tablished a 
new sect who tried to live, as a community, 
the Ideal of the Gita. It was the Narayani- 
Sena of Govinda Sinha. The Sikh commu- 
nity was nothing but a revival of the Order 
of the Sam-saptakas ( eq" Sworn Ser- 
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vants) founded by Sri Krishna. The great- 
ness of the Jina-Sena lies here. 

Those who compare Ekanatha Guru 
Govinda Sinha, with Sivaji or Rana Pratap, 
forget the difference between the conqueror 
and the Prophet. The one serves a tempo- 

‘rary purpose, and the other a permanent 
one. The one seeks the mercy of God, in 
order to win the victory, the other, seeks 
victory, in order to win the favour of God. 
To the conquerer, the individual does not 
count, except as a means for the realisation 
of his own object. The Prophet treats every 
individual as an end in himself. 

Even judged by the mere political 
standard, Ekanatha Govinda Sinha stands 
head and shoulder above others. * Rana 
Pratap had the Rajput race at his back, 
Sivaji had the Marhattas to fall upon. But 
Parantapa Govinda Sinha created a nation 
out of mere dust. 

Jina-sena Govinda Sinha was the greatest 
Nation-builder, the world has ever, seen. 
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It is an impertinence to ask our boys to 
look to the examples of Lenin or Mussolini. 
They are mere ‘dwarfs as compared with 
the Sat Guru. 

Guru Govinda Sinha points to us, which 
way our salvation lies and how it may be 
achieved. The greatness of the Ekanatha 
should not be judged by the victories that 
were obtained in his life-time.’ It consists 
in pointing out to the Aryans—to the 
Hindus and the Parsis—the way in which 
they may be Victorious for all time to 
come.’ 

With his penetrating intellect, he at once 
saw that the root-cause of all troubles was 
the imperfection of the organisation. 
Organisation means submission to the gui- 
dance of one authority for all. That autho- 
rity should be sought in the National 
Scripture. He at once saw that a Common 


a rr er es hate en 


1. Conningham-—History of the Sikhs, | p. . 80. 
2. Kartar Sing—Life of Guru Govinda, Sinha, 
Pe 263. 
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Scripture was as much necessary for the 
Scriptural Nationalism, as acommon country 
was for the Territorial Nationalism. It 
was the body of the National life. It 
was the body of the National Spirit. And 
so he enthralled the Common Scripture 
-on the throne of the Nation’s heart. 

What we call the National Scripture, he 
called by the name of the Granth Seba 
(aey—t@ =the Gem the Book). Woe fo us if 
we fail to see that it is the Gita, that he 
lovingly called by the mame of Granth 
Seba. He calls it as the “universal gospel” 
ava RAT (XIR = appertaining to the ten i. e. 
to all), ‘Universal Song’ and declares that 
what he said was (nothing but) translation 

" «£ the same 
RIA HAE waa Bl ATA KT arar I 
Nw great ais wy, TÀ- ay tt 
k ilL LGS 
I have rendered into current language the 
“Universal Gospel” of the Lord. My 
God, f have no other desire, —I only wish 
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to fight for the right. 

Woe to us if we fail to appraise the Gita. 
He who las accepted the study of the Gita 
as obligatory, is an Arya, he who does not 
accept it, is a Mlechha. 

It is said that Hinduism cannot be defin- 
ed. Let us give up all other attempts, and ` 
hold that the acceptance of the Gita is the 
criterion. It would be found adequate, not 
only for the Hindus, but for all the five 
sects of the Aryan culture, viz. the Hindu, 
the Parsi, the Sikh, the Buddhist, and the 
Jain. 

The Veda had become unfamiliar even at 
the time of the Mahabharata. That is why 
the new Veda was preached. It does not 
destroy the Veda, but fulfils it. So the 
Vedicist need not grumble. Gita has not 
become obsolete. For Guru Govinda Sinha 
demonstrated its vitality. So the reformer 
need not run in search of a fresh scripture. 
The Gita is, and will always be there, to 
lead the nation out of all difficulties. 
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We need to read the Gita one chapter a 
day. So the Gita has been re-arranged here 
in fifteen chapters, to suit the fifteen tithis 
(ff) of the fortnight. That is why it is 
called Panch-Dashi Gita’; i. e. the Gita of 
Fifteen chapters. In the Indian Vernacu- 
lars, “Five” and “Ten” are used to denote 
the public at large. So that “ Panch Dasi ” 
may also mean “‘ for all and sundry f 


Humbolds held that the Viswa-Rupa 
Darsana (chapter XI) marks the natural 
close of the Gita. Hopkins calls the 14 
Adhyayas of the poem as the “ Heart of the 
Gita”. Garbe remarks that the original 
Gita, must have consisted of a smaller 
number of Adhyayas and that its division into 
18 Adhyayas is presumbly fashioned after 
that of the® Mahabharat into 18 Parvas.! 
That suggests a previous diffeyent arrange- 
ment. Those who have read the Gita of 26 
Chapter edited by Pandit Srinibas Chariar, 


-m o ge —— a- ee e = 


1. Gdrbe Introduction to the Bhagavad Gita, p. . 8. 
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(No. 3 of the Sudha-Dharma Mandal, 
Madras) will not be surprised to hear of an 
original different arrangement. - The Shrine 
of Wisdom’? (London) has published a 
translation of the Gita, in anew arrangement 
“ according to Five Paths.” Mr. Tadpatri- 
kar of the Bhandarkar Institute’ has 
brought out a variant edition from an old 
Kasmiri Manuscript, which contain some 
additiohal Slokas. And the Gita published 
from the Bharadwaja Asrama of Poona* 
makes a different grouping of the existing 
slokas. 


In dividing the book into 15 chapters, an 
attempt has been made to bring together 
all the Slokas that relate to a particular 
problem. The convenience is obvious. One 
may see at a glance, all that has been said 
on the point. But I should say, that thie 


Vedanta Hall, 22 Vellala Street, Madras. 
A.A, H.L.U.—6 Herman Hill, London,E.11. 
Bhandarkar Oriental Institute, Poona 4. 
Bharadwaja Asram, Sadashive Peth, Poona 2. 
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is a necessity, in order to understand the 
import of any particular Sloka. The Gita re- 
presents different standpoints, and it is not 
possible to understand the import of a 
Sloka, without knowing ‘from which point 
of view it has been said. Non-recognition 
-of this fact is mainly responsible for the 
great confusion in the interpretation of 
such celebrated Slokas as 
STURT, BAT Grey FÈR SET | 
Gita—6-3. 

“It is said by some ¿that Work is the 
greatest ideal of the Gita, Gita being some 
times called the Gospel of Duties. Others 
say that Love is regarded as the great ideal 
of life by the author of the Gita. Some 
others declare that Knowledge is the goal, 
while others» maintain that Meditation is 
its ultimate aim. 

The Gita has been made by duch men, to 
support by turns Work and no work, Love 
and indifference., Reason and mystic prac- 
tice. But there is not one of these ence 
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which does not take only a part, and neg- 
lects the rest of the book. Taken as a 
whole, the Gita can never be made to sup- 
port any one of the theories exclusively. 

It supports all ideals, or none. No one 
sectarian can claim the special sanction of 
the Gita in his favour. Knowledge, work, 
love, concentration, are all here commend- 
ed, but none at the expense of the other.” 

Collection under the appropriate chapter, 
at once warns the reader as to the point of 
view from which the Sloka has been said. 
The chance of misconception is thereby 
minimised. 

Then again the Gita is the fulfilment of 


the Veda. It is the quint-essence of all 
that is*found diffused throughout the Veda. 
It makes patent, what is latent in the Veda. 
Thus unlike the Veda, it is not liable to be 
so easily migunderstood by the unwary 
reader. This, the Mahabharata beautifully 
expresses : . 

1. Linegśa Mahabhagavat-Heart of the Bhagavad. 
Gita. 


PDF Compressor Pro 


INTRODUCTION 33 


Aaqa ae: mag ag | 
Fei AAA Aaa srageariaye I 
Adiparva—1-268. 

The Veda i is afraid of the ignorant lest he 
should maim it. One can however learn the 
import of the Veda, from this Veda taught 
by Sri Krishna, 

The Gita is the flower of which the Veda 
is the bud. And to point out this connec- 
tion, the relevant Riks of the Veda have 
been included in every chapter. They are 
calculated to show, that the leading ideas 
of the Gita, viz. Karma, Bhakti, and Jnana 
Yogas, had dawned on the Vedic Rishi. 
Duty, God, and the Absolute, are the goals 
of the Karma, Bhakti and the Jnana Yogas. 
And the Veda speaks of them in the çlearest 
terms. 

(2) aia asa aqaa RAT: | 
arf aa quart eyez tt 
Rigveda—1-164-50. 

Duty for Duty’s sake is the premier Law 

of lifes 


G, I2 
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(2) q efit Àq: ae AQ: EF | 
Rigveda—7-88 6. 


I, who am eternally dear to you, Varuna, 


(3) SER AFL ANAR GANGA | 
' Rigveda—4-26-1. 


I am the Manu and Z am the Sun. 


These are certainly the buds of the 
Karma, Bhakti, and Jnana Yogas of the 
Gita. ` 


The Vedic Riks however have an impor- 
tance, quite their own. They have there- 
fore been printed in bold types. 


Let us then turn tothe Upanishads. They 
are really Upa-Veda, i. e. literature in tune 
with the Veda. Such Upanishads only are 
held to be free from all doubts about 
genuines, on which the Great Sankaracharya 
had commentel. Their number is ten. 
Out of them three viz. Katha, Sweta. 
swatara and Mundaka form a Triad by 
themselves, being composed all in poetry, 


PDF Compressor Pro 


INTRODUCTION 35 


and being the foundation of the Gita.’ They 
are meant to be studied independently. 
So quotations from them have been made 
sparingly i. e. only when that formed the 
most appropriate connecting link between 
the ideas of two Slokas. The other Upa- 
nishadas are mostly in prose. Quotations 
from the poetry pieces in them, have been 
very freely made. It is desirable that the 
Gita, which is the Supreme Nation4l Scrip- 
ture, should not leave out all that is best 
in the Upaveda literature. 

The same consideration applies with 
greater force to the case of Mahabharata. 
Lokamanya Tilak has truly said (in the Gita 
Rahasya) that ‘ the Gita is the gist of the 
Mahabharata, and Mahabharata is the eluci- 
dation of the Gita.” It is hoped that the 
Slokas collected herein, will bear out the 
remark of that great savaft. In thought, 
language and diction, in the simplicity and 

l. Ranade—A C onstructive Survey of Upanisadic 
Philosophy, p. 28. 
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distinctness of the language, the depth of 
the thought, and melody of the diction, 
they are hardly distinguishable from the 
Gita, and points to the organic unity of the 
Gita and the Mahabharata. They are a 
serious obstacle to the malicious pleasure of 
the cynical wise-acre, who is ever out to 
prove that the Gita is an interpolation in 
the Mahabharata. That way at least, the 
greatness of Sri Krisna may be assailed. 
But these Slokas will -prove a hard nut to 
these zealots. No one can fail to appreciate 
the beauty and force of such a terse Sloka as 
aå ort: ma fa aaa ae: 
TAINS SNA Beary SAAS II 
Santiparva 180-10. 
(Panca Dasi Gita, 3-83) 


The mind is its own place, and, can make 
a heaven of hell and a hell of heaven. 

Their affinity/with the Gita is indisputa- 
ble. Tt would be a matter of pity, if they 
were neglected. They deserve to be brought 
to the notice of the public, particularl¥ as 
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few people have got the leisure to go 
through the whole of the Mahabharata. 
They are g necessary part of the gospel of 
the Gita, and the lesson of the Gita would 
be incomplete without them. They have 
been culled from the whole of the Maha- 
bharata, always taking care, to limit the 
volume of a chapter to one hundred Slokas, 
and never to exceed one hundred and ten. 
Thus the fifteen chapters of the Pancha- 
Dashi Gita roughly contain fifteen hundred 
Slokas. This increases the volume of this 
Gita to double its original. Those to whom 
this practice of bringing all the important 
points toa focus— TONITE eq IAA TRF as 
Nil Kantha expresses (in the commence- 
ment of the Sanat-Sujata sub-parvam) does 
not appeal,,may leave out the foreign Slokas 
and read the original Slokas of the Gita 
alone. For their conveniente the original 
Slokas of the Gita have been distinguished 
by quoting the chapter and the verse 
(against every Sloka of the Gita). 


PDF Compressor Pro 


$8 INTRODUCTION 


One need not be annoyed, at this rather 
a sacrilegious arrangement of the Gita. It 
is not unusual now-a-days, to find different 
editions of the same book, to meet the re- 
quirements of different classes of readers. 
Thus we have the Boy’s Shakespeare or the 
Boy’s Arabian Nights. The present book 
may be considered to be an edition of the 
Gita that suits all the five sects of the Great 
Aryan Church. If this does not satisfy the 
scruples of the orthodox pundit, let him not 
think of this book .along with Gita. Let 
this be considered only as a collection of 
the Ethical Slokas of the Mahabharata, in 
which the Slokas of the Gita could not, of 
course, have been left out. If this also does 
not suffice, let him cease to think of this 
book in terms of the Mahabharata even, and 
let him consider it only as one of those 
books, which aré now-a-days published, as an 
anthology of the First Thought for the day.” 

For the author, the book is the result of 
an overwhelming sense of personal neces- 
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sity. If it lands him into derision, yet he 
could not help it. 

As the name indicates, there are fifteen 
chapters in the book. The first chapter 
starts with discontent. - Without discontent 
there would be no motive for improvement. 
Discontent has been said to be the spring of 
all progress, and it has been called “Divine.” 
Perception of the truth, that all acquisitions 
are evanescent, leads Arjuna to ‘enquire, 
whether there was any good in pursuing 
such fleeting objects (Chapter 1). 

This leads on to the consideration of the 
End of life or $891 as it is called in Eastern 
philosophy. Everybody has a central end 
in life to which all actions cluster round, 
If closely analysed, the ultimate aims of life 
would be found to be two only, viz. Pleasure 
and Rectitude. Of them Rectitude, and not 
Pleasure, should be the end of a rational 
being (Chapter 2). 

Then Govinda passes on to a detailed 
examinaticn of Pleasure as the end of life 
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and points out why it should not be con- 
sidered asthe end of life (mainly because 
man can create his own happiness, and 
pleasure and pain have no objective exist- 
ence) and that the highest pleasure consists 
in the performance of duty (Chapter 3). 

A word of caution is called for at this 
moment namely, that conquest of pleasure 
need not mean renunciation of all activity. 
For it is impossible for the embodied spirit 
to renounce all activity, nor is it necessary 
todoso (Chapter 4). 

It is enough if aman does his duty for 
the sake of duty, without any concern for 
pleasure (Chapter 5). 

It is therefore necessary to determine 
what Duty is. It is found to consist in 
following the voice of the conscience. But 
conscience is Capable of progress, and duty 
lies at the pointvof intersection of the indivi- 
dual and the social conscience (Chapter 6). 

Yet Rectitude is not merely formal, some- 
thing merely subjective. If there wefe no 
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objective basis for morality, there cannot 
be any genuine devotion to Duty (Chapter 7). 

It will be found that the root of morality 
lies deep in the Higher Self, and the moral 
Self is the Real Self (Chapter 8). 

The Higher Self however need not result 
in telescopic philanthropy. The Highest 
Moral life consists in the performance of 
everyday duty (Chapter 9). 

Only they should be done with the eye 
towards God. For it is He that resides in 
every soul, and points out the path of duty 
and makes the performance of duty easy 
for men. (Chapter 10). 

It is difficult to know the nature of God, 
but we see His manifestation in all that is 
noblest and best. (Chapter 11). | 

But the existence of God is not a figment 
of imagination. If we enter into the prob- 
lem cf the ultimate Reality, we cannot 
avoid admitting the existence of the Abso- 
lute ;—the source and the origin of all 
phenomenon (Chapter 12). 
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The Absolute alone exists, and the human 
soul is part of the Absolute. Therefore Man 
already is, and has nothing more to become 
—excepting realisation of this truth; and 
the proper attitude to take towards life is 
to try to rise above all dualism (Chapter 13), 

But that is not to be done as a mere 
intellectual conception.’ It is to find expres- 
sion in character—in will, in feeling and 
thought. This is Raja Yoga—the synthesis 
of Karma and Bhakti and Jnana. It is to 
live the Ideal Life, of which we get a glimpse 
from the lives of Ramchandra, Zarathustra, 
Gautama and Vardhamana, and all other 
Prophets and Saints (Chapter 14). = 

When a man has attained to this state, he 
has transcended the scope of occasional for- 
mal prayers, he is always feelingthe divine 
presence and singing the glory of the Lord 
who is present in everything. And here 
the Gita closes—with one chapter'for every- 
day’s thought, and the song of the soul at 
the end, (Chapter 15). 
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CHAPTER I 
Divine Discontent 


The discontent of Arjuna is the occasion 
of the discourse of the Gita. Discontent 
with the existing environment ts at the root 
of all progress, and that is why it is called 
divine. If a man is reconciled to the situ- 
ation where he is, he feels no desire to 
improve the situation, and there is no 
motive for any effort for progress. 

The discontent arises only because man 
carries within him an ideal—an idea of 
what should be. Because there is an ideal 
of beauty in us, all of us dislike ughy things, 
and because there is the ideal of truth in 
us, we dislike falsehood. A man whose 
esthetic sense is not deve&ped, would be 
as much pleased with the picture drawn on 
a newspaper advertisement, as by the pic- 
ture drawn by Ravi Varma. A man whose 
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moral sense is not developed would easily 
make friends with a liar or a thief. 

Thus discontent, so far as it issan expres- 
sion of the inward ideal, is not to be dis- 
paraged. Existence. of this discontent, 
makes man superior to the lower creatures. 

It is attachment that is to be discarded. 
Discontent points toa better state of things, 
and urges us on to strive for that better 
course. 0 far itis good. But we must not 
get attached to the better course, even 
though it is better—we must not identify 
ourself with it, we must not think that it is 
to be achieved at any cost. 

We must always remember that it is for 
us, only to strive for the better condition. 
It is eneugh if we do that. If we think 
that our duty goes further than „that, and 
consists not merely in striving, but in 
nothing short of succeeding, then we shall 
be mistaken. 

We must not forget our limitations. Man 
proposes and some One else disposes, If we 
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think that the disposal also rests with us, 
and the matter ‘must be disposed of in the 
way as we'like it to be disposed of, we shall 
only end by making ourselves miserable. 


The same ideal that urges us on to 
remove the disharmony of the existing out- 
ward situation, would point out the dishar- 
mony of a miserable attitude of the mind. 
By trying to follow the ideal in one sphere, 
we should not militate against it in another. 
We must steer clear both of Scylla and of 
Charybdis. 


We must welcome the discontent that 
points out the inequities of the present situa- 
tion, but we must learn to be content with 
our efforts for removing that inequality. 
We must not be disgruntled at our failure. 


MAI AHTA A RST HWA | 
That is the whole lesson af the Gita. 
There -are those who will say that if we 
are content with effort only, and are not 
eager for success, we shall never succeed, 
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So that the Gita is not the scripture for the 
man, who wants to succeed in life. 

The reply of the Gita to this charge is 
two-fold: (1) First that the attitude of 
detachment is the .best preparation for 
success, and (2) secondly that in the 
ultimate issue, it matters very little, whether 
one succeeds or fails. 

(1) In a serious disease, the intelligent 
doctor does not treat his own son, but calls 
in his brother doctor. That only shows that 
anxiety for success is a disqualification for 
success. It is the calm dispassionate man, 
who is most likely to succeed. Such an 
attitude is not compatible with anxiety for 
success. The man who loses balance ‘of 
mind, loses his case. 

(2) Attainment of one objective discloses 
another. One goal leads to another. No 
one can succeedgin getting them all. A man 
who is always anxious for achievement, 
knows no rest, knows no peace of mind. 
What would it avail, if a man gains the 
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whole world, but loses his own self, loses his 
peace of mind? Failure is bound to come in, 
in one matter or in another. A man who 
has not learnt to take failure calmly, is 
never in a mood to enjoy the benefits that 
success brings to him. 

We shall come to the point later on. 
What we are concerned with, for the present, 
is that until a man is dissatished with the 
existing situation, there is no motive for 
improvement. 

Discontent marks the growth of the 
soul—its exit from a lower universe and its 
entry into a higher. “As we grow older, we 
get crusted over with habits, and goon 
without little misgivings, within the universe 
to which we have grown accustomed. But 
if the uniyerse is an imperfect one, we are 
not without occasional pricks of conscience 
i.e. we sometimes become aware of a higher 
universe. within which we ought to be 
living.” ? 

1. Mackenzic—A Manual of Ethics, p. 257. 
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Just when we are safest there is a 
sunset-touch, 

A fancy from a flower-bell, some ones’s 
death, 

A chorus-ending from Euripides 

And that’s enough for fifty hopes and 
fears 

As old and new at once,as nature's self 

To rap and knock and enter in our soul.’ 

Arjuma had gone on like every other man, 
without consciously determining for him- 
self what the end of life is. And at this 
critical hour, he is faced with the Problem. 
Two points strike him bitterly viz. (1) 
ephemeralness of life, and (2) the pettiness 
of a merely selfish existence. 

He realises vividly, that in the battlefield 
of Kurukshetra, where many have met, 
“few, few shall part.” He may survive the 
battle, but he teo would soon die. There is 
no escape from death. Was it worth while 
to put oneself to the highest strain, for the 


1. Browning—Bishop Blougram’s Apology. 
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achievement of objects which one can 
enjoy for a very short period only? We 
can hear the unuttered voice of Maitreyi 
crying out Qaré ara: TATA AATE fk gare? 
—-What should I do with that, which does 
not bring a permanent relief? 

The next point that strikes him is the 
exclusiveness of a selfish life. In order to 
enjoy for himself, a man has to deprive 
many others—some of whom are hig near- 
most relatives. If all cannot achieve the 
end, and some must be deprived in order 
that the others might enjoy, Arjuna thinks 
that it would be nothing but pettiness, to 
enter into a Competition. He would rather 
prefer to retire himself, leaving others to 
enjoy. There is no reason why he ‘should 
arrogate to himself a preference over others, 
there is no reason why he should not con- 
sider the happiness of other® to be equally 
imperative -as that of himself, and deprive 
them i in order to enjoy himself. Of course 
there are people who place their own happi- 
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ness above that of anybody else, may above 
the happiness of all others taken together. 
Let them do so. They do not see that, 
dispassionately looking, “everybody counts 
as one and nobddy as more than one.” 
Arjuna has seen truth. He cannot consider 
his claim superior to that of others. And if 
the end is exclusive, —if the achievement 
of one means necessarily the exclusion of 
others—he has not the heart to enjoy 
such a victory. He does not feel inclined to 
engage in such a battle. If it is permissible 
for only one man to enjoy, to a third party 
it does not matter whether it is Arjuna 
who enjoys, or whether it is Duryodhana. 


Arjuna has learnt to take a dispassionate | 
view, and feel it immaterial, as to whether 
it is he or Duryodhana who wins, it is 
immaterial whether he loses or gains. 
a aye (Aq nat ct TTT | 
Agi Hye Of ay Tt HQT: N 
7 Gita, 2-6. 
Arjuna’s mistake consists in sticking to 
hedonism. He believes pleasure to be the 
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end of life, and is dissatisfied in finding its 
futility, firstly because life is ephemeral 
and pleasure cannot be enjoyed for long, 
and secondly because it is exclusive,—Paul 
is to be robbed if Peter is-to be paid. 

Arjuna has no clear notion on the point. 
He merely suspects that pleasure cannot be 
the end of life. He has no idea as to what 
the end life is, and why. 

The whole lesson of the Gita is ty state 
what the end of life is. Thus Arjuna’s dis- 
content is the most fitting introduction to 
the lesson of the Gita. 

Lord Sri Krishna no doubt begins with 
the immortality of the soul, and the unity 
of all souls, which are the accepted theories 

‘of Hindu Metaphysics. He does not how- 
ever enter into an examination of the truth 
or otherwise of these assumptions, at this 
stage. He simply states the truth arrived 
at by metaphysical speculation, but does 
not build the lesson of the Gita on the 
acceptance of this theory. He states that 
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even if this truth is not accepted there is 
no reason for Arjuna’s bewilderment. 
There need not be any confusion over that 
—Arjuna’s path is clear enough. For irres- 
pective of the question of immortality of the 
soul, a man’s Duty is binding on him. 


CHAPTER II 
The End of Life 


The confusion of Arjuna is the occasion 
of the Gita. Arjuna does not know whether 
he should enter into the battle, or retire 
from it, and the Gita undertakes to teach 
him what his duty is. 

Duty presupposes an end. A particular 
course of action is considered to be right or 
wrong, according as itis consistent or in- 
consistent with the ideal that we have in 
view, accordéng as it brings us nearer to 
the ideal, or removes us further from it. 
Without knowing what the ideal is, it is 
not possible to say whether the action is 
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right or wrong. To say that Duty presup- 
poses an end, is not to contradict the prin- 
ciple, that right is right, irrespective of the 
consequence. The confusion is due to the 
loose application of the term ‘consequence’. 
Jf consequence is taken in the wide sense, 
meaning the outward influence on the feel- 
ing of any person, then right is right inspite 
of the misery it may cause. But if conse- 
quence is understood in the strict sense of 
the effect, that it has on the moral nature of 
the man, then right is not right unless it 
increases the moral worth of the man; unless 
conscience ratifies it as being consistent with 
the ideal implanted in the Self. 

A similar confusion attaches to the 
famous Sloka of the Gita RH°gqraaKea aT 
EA agaa which some have taken to mean 
to do work without any aim. This is nothing 
but foolishness. The word R&A means here 
not the aim, but the effect on one’s feeling 
viz. pleasure or pain or gain or loss, (not 
conseqtience, but achievement). 
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Every action presupposes an end, and 
life whichis merely a bundle of actions: 
presupposes one or more ends. It is easy 
to see that, 

“ Every action implies a purpose, that is, 
a thought of something to be done, and there- 
fore worth doing. ” Practice implies theory. ' 

What is more important to realise is that, 
taken as a whole, life has only one end. And 
this is why the Gita begins by saying 

TAIN ACHE HVAT | 
Gita 2-41. 

“ The individual action does not stand 
alone, it connects itself with others, and 
these again with others, in the past and in 
the future, nor can we stop at any point in 
the progress or in the regress. In every 
action there is implied a view, narrower or 
larger, of life as a whole, some conception 
of its total seope and meaning for the man. 
A man does not, in general make up his 
mind afresh, about each particular action, 


ame ee e a ene a = a nee 
‘ 


1, Seth—Ethical Principles, p. 8. 
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or consider it on its own merits. He refers 
it to its place in the general scheme or 
plan of life, which he has adopted at some 
time in the past. But such a scheme or 
plan of lite, is already an’implicit theory of 
life.’”! 


“The perfect life is one guided by a 
single comprehensive purpose, which runs 
through its entire course, and gatheging up 
within itself all its varied activities, imparts 
to each its own significance.’””. 


“ Human life does not consist of a number 
of activities, each directed from moment to 
moment towards the satisfaction of a sepa- 
rate desire. It does not require much reflec- 
tion to discover that, our daily life, so far 
as we are intelligent beings, does not consist 
in the pursuit of a number of isolated 
equally important ends, but ityis a ‘ system 
of Ends’, each of which is more or less 


- ee 


l. Sgthe-Ethical Principles, p. 8. 
2. Ibid, p. 47. 
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consciously, subordinated to one beyond it, 
until in the case of a ‘ consistent’ life, we 
finally trace them all up to the aim, purpose 
or final end of our lives.” ! 


“The perfect life is one, guided by a 
single comprehensive purpose which runs 
through its entire course, and gathering up 
within itself all its varied activities, imparts 
to each its own significance.” ? 


“Were there a plurality of Absolute goods, 
either they would be consistent with one 
another, and so being simultaneously obtain- 
able, be constituent parts of one supreme 
good, or they would be inconsistent with 
one another, and so in the case of conflict. 
among desires, would be subordinated to 
and sacrificed for the one that: is ultimately 


chosen.” ° 

PE EE ee | 
1. Muirhead—Elements of Ethics, p. 88. 
?. Seth—Ethical Principles, p. 47, 
3. Mohit Sen—-Elements of Moral Philosophy, 


p. 3. 
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“There must be a final, absolute or ulti- 
mate end, to which everything else which 
we desire is relative and subordinate, clse we 
would go on ad infinitum and desire would 
be left void and objectless.’”! 

The problem of the Gita is to teach what 
that ultimate end is. Broadly speaking, 
there have been two answers given to the 
question. Some have held pleasure to be 
the ultimate end of life, and their theory is 
known as Hedonism. Others have held 
Rectitude to be the ultimate end of life and 
their theory is known as Eudzmonism. 

Reflection suggests that there are two 
attitudes of mind towards life in general, 
whic? by their respective predominance, 

‘distinguishes not only different individuals, 
but different times and moods in the same 
individual. There is that in which objects 
and activities are looked at with an eye to 
their effect upon our pleasure or happiness, 


eee ge a ee aa a a 


1. Mohit Sen—Elements of Moral] Philosophy, 
p.§ ° 
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and there is the attitude of interest in the 
objects and activities simply as elements 
or conditions of a worthy human life. In 
the former case, we aim at producing a 
feeling in ourselves, in the latter, at achiev- 
ing an objective end or purpose.” ' 


“Speaking generally we should say that 
a man is swayed by one or other of two 
Motives viz. love of pleasure or love of 
virtue.” When a man chooses a painful 
alternative, he does not choose it for the 
sake of painfulness, but chooses it inspite 
of its painfulness, for the sake of its worth- 
ness, or because the pain is sanctified 
through association with virtue.” 


The Sanskrit term for happiness or plea- 
sure is "ata and that for Rectitude is aw. 


Thus Sf and WA have been said to be 
the two Ends of Life or Geary. 


ee 


A Muirhead—Elements of Ethics, p. 120. 
2. Mohit Sen—Elements of Moral Philosophy, 
p, 96. 
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The popular enumeration includes two 


e 


other items also as the End of Life viz. W4 
and ate, 

ey means ‘business’, ‘transaction’, ‘acti- 
vity’. It is not an end .itself, but is the 
means for the attainment of either pleasure 
or virtue. So it cannot be said to be Puru- 
shartha. Mokśa is a description of the 
state of consciousness, as it would be, after 
body and soul separate. It lands us into 
metaphysical speculations about the survival 
of the soul. ‘The matter does not properly 
concern the beginners, and for all practical 
purposes the end of life may be said to be 
either Kama (Pleasure) or Dharma (Duty). 

That is why the Katha Upnishad says : 

AI FIT ITT TTL 
aT air ARANA az: N 

The lesson that the Gita wants us to 
realise, is that Dharma and pot Kama, is 
the proper End of life. ‘lhe confusion of 
Arjuna is due to the fact that he consider- 
ed Katha and not Dharma to be the end. 
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That is the reason why he was so much 
exasperated at the possibility of being baffi- 
ed in the attainment of Preyas. 

The detailed examination as to why 
Kama should not be considered as the End 
of life, and why Dharma should be consider- 
ed as the End of life, is taken up in the next 
chapter. 

The second chapter merely touches the 
subjeot matter viz. that there is a final End 
in life and that that End is Dharma. 


_ = a — 


CHAPTER III 


Anti-Hedonism 


This chapter examines the question as to 
why Pleasure should not be considered to. 
be the End of Life. The reasons are well- 
known to the students of Ethics. For hedo- 
nism comes: easy to man, and the sole 
business of Ethics is to tell him that the good 
and not the pleasant, is the goal of life. The 
value of the Gita lies in the fact that all the 
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pertinent reasons are very cogently set 
forth together. They may all be found to- 
gether, and these Slokas of the Gita, commit- 
ed to memory and brought to recollection 
now and again, will help the foundation of 
the rock bed of character. 

The first point to remember is that plea- 
sure is an unrealisable end. It is“ as much 
beyond our reach, as treacle on the elbow 
is to the tongue.” ! 

The objects of desire are limited, while 
there is no limit to desire. 

qa ga aera coy qaa: faq: | 
WHAT a THe aena TO RAAR N 
` Panca-Dasi Gita, 3-37. 


The power of enjoyment is also limited. 


AAA MAPA AT: | 


And unsatisfied desire is the cause of pain. 
Therefore the wise man knowing that the 
course of nature does not make provision 
for the satisfaction of all our desires, S, accepts 


1e MSdhv: achary a—Sarva Darsana Samgraha. 
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that, “ the great secret of happiness lies in 
the reduction of our desires toa minimum.” 
“He that does not measure the gifts of 
Nature by his desires, finds that Nature 
makes ample provision for his happiness.” 
So the Mahabharata says 
gary CTA Sate Baa kaei Aa 
Panca-Dasi Gita, 3-36. 
(2) We may then pass on to the next 
point,’ which is known as the great Paradox 
of Hedonism. Mill has very forcibly pointed 
out that the best way of getting happiness 
is to forget it—the conscious ability to do 
without happiness gives the best prospect of 
realising such happiness as is attainable. 
aza Tar: ga waa aT” 
a MRAR Street aR N 
, Gita, 2-70. 


(3) The next point to remember is that 
there are diferent Kinds of happiness and it 


1. Mohit Sen—-Flements of Moral Philosophy, 
p. 195. 
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is not the mere fact of being happy that is 
material, but it is the Kind of the happine's 
that counts., It is better to be a human 
being dissatisfied, than a pig satisfied, better 
to be Socrates dissatisfied than a fool 
satisfied.’”! 
aA maaana Api à garfia | 
ari 4a at dren nfà astra ti 
Panca Dasi Gita, 3-82. 
(4) This only shows that the happiness 
does not inhere in the object itself. Whether 
the object will be pleasant or not, depends 
on the nature of the mind. The mind 
makes it pleasant or not. 
aa am: anaarar eft agast ae | 
CAIET sa YY AN waTATE N 
Panca Dasi Gita, 3-83. 
The mind can create its own happiness. 
It can make itself happy in any situation, 
and there can be no meaning in running 
after object to object in the search of 
happiness. 


eo 


1. Mill—Utilitarianism, Chapter IT, 
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therefore no need of changing the situation, 
and therefore no need of activity. 

It has already been said, that not happi- 
ness, but Rectitude, is the end of life. Thus 
though the mind .can make itself happy in 
any situation, it does not follow, that there 
is nothing to be done. The ideal of Recti- 
tude remains to be achieved, and is possible 
to be achieved, only through activity. 

But the Gita chooses to fight the ascetic 
on his own ground as well, by showing the 
inherent impossibility of the position taken 
up by him. 

First of all, it should be seen that mere 
cessation from work does not amount to in- 
activity. A man reaps the fruit of lazihess, 
as. mUGh as that of labour, and mere non- 
commencement of action does not give him 
freedom from action. : 

H RAN SAUTE AREY TEA AAA | 
Gita, 3-4, 

The next point to remember is that the 

seat of activity lies in mind. And*if the 
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mind is active—and the mind would be 
active so long as there is consciousness— it 
is immaterial’ whether the body works 
or not. 
HAAN ATE q MEW HAAT CATH | 
sPaqrita fracren AAA: € IERA N 
Gita, 3-6. 
This leads us on to what may be called 
the Paradox of Asceticism. Control of sense- 
organs has no importance of its own->con- 
trol of desire is what is necessary. But con- 
trol of desire does not mean the annihila- 
tion of all desires—that is an impossible 
ideal. For desire is the only means of the 
ideal passing into reality. Thus even if it 
is acceded, that the ideal of life consists in 
eradicating all desires, it is not possible to 
realise that ideal, without the desire to 
eradicate all desires. Thus there must be 
one desire at least. 
Ut At IJA BAA MAA area mera: 
aa mada wea a geri tt 
Panca-Dashi Gita, 4-25. 
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It is no good trying for an impossible 
ideal. And if asceticism means the sup- 
pression of all desires, it is ân impossible 
ideal, and should be given up on that 
account. 


Thus the refutation of hedonism does not 
mean the acceptance of the ascetic mode 
of life. It is by doing one’s duties that 
Self-Realisation is to be attained. 

ag Raa aaa genio se | 
Gita, 3-7. 


As a matter of fact so long as there is a 
body, there is need for activity at least to 
keep up the body. ` 
TAÍ a À A AÀ TEAT: | 
; Gita, 3-8. 


Hedonism is not the End of Life, but all 
the same Aaceticism (Self-Denial) also is 
not the End of Life. 
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CHAPTER V 
Duty for the Sake of Duty 


This chapter:relates to Eudzemonism or 
what may be called duty for the sake of 
duty. 

We have seen that broadly speaking there 
are two ends of life—two angles of vision 
from which life can be looked at, Pleasure 
and Duty. We have also seen that pleasure 
cannot properly be the end of life. Thus 
duty alone is the proper end of life. This 
chapter undertakes to emphasise that view- 
point. 


The contents of the idea “Duty for 
Duty’s sake” are two: First of all it exhorts 
that (1) Duty is to be done, and (2) secondly, 
that Duty should be done for the sake of 
duty, and not for the sake of pleasure. 


d 
Of course duty may become pleasant, but 
the caution is useful in the initial stages 
for two reasons: 
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(1) Firstly because the idea of pleasure 
would possess the mind stealthily, and there 
is a tendency to invent reasons for consi- 
dering the pleasant course as the course of 
duty—to spend all energy and money in 
going to theatres, on the pretext of the 
duty of zesthetic culture. 

(2) There is a tendency to shirk un- 
pleasant duty. 

Thus the Gita urges the necessity of 
examining the matter as to whether one is 
being guided by pleasure or by duty. This 
can best be done by asking the question 
whether one is elated at the prospect of 
success, and depressed at the thought of 
failure. The man who is guided solely by 
the sense of duty for duty, would be un- 
concerned with success or failure. 

a frat aqua wey arftrar gÀ | 
Panca-Dasi Gita, 5-57. 

This brings us to the most important 
Sloka of the Karma Yoga. 

RAVINIHTE AT HY TAT! 


PDF Compressor Pro 


INTRODUCTION 71 


Activity is your concern, and not success. 

This Sloka has been grossly misunder- 
stood. All that this Sloka says is that, what 
is expected of one is that he should be con- 
tent with doing his level best, and should 
not fret at failure. 


It does not mean, that one should work 
without any motive. That is not possible 
for any rational being, and the Gita does 
not ask us to do that. The Gita does- not want 
us to give up the result, but to give up the @¥ 
or zeal for the result. Success depends on 
factors other than ones attempts. Those 
factors are not within one’s control. And 
if one would fret for the success, fretting 

‘alone would be his own lot. 


aaa aft nit onah Has g q: | 
qaa apaa aT a A gala: N 
Gita, 18-16. 


A man can only strive his utmost. And 
if he does that, —he does his duty—he does 
all that is expected of him. He gains the 
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merit of discharging his duty, irrespective 
of the result. 
TARTAR TAL THT AAA TEN RAA: | 
MA wate wa Å ary aries erty: N 
' Panca-Dasi Gita, 5-54. 


It may be said that if a man has no con- 
cern for success, he will not succeed. The 
reply is that it does not matter, ethically 
speaking, if he does not succeed. It is 
enough if he has tried his most. 

At the same time, a true dutiful man 
would not hesitate in putting forth his best 
energy—in trying to the utmost of his capa- 
city. The only obstacle to it, is the pain 
of the attempt, and the man who avoids 
pain ig not dutiful. 

{AAT TA TH KIASUAATA RA | 
a Rar Uae ent Fa TYME SAT N 
Gita, 18-7. 


Such a man has been called a thief—for he 
tries to misappropriate the pleasure that he 
is not entitled to. 
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at ft ast queef a iA nares | 
aig staarnredl ett eta & fae: N 
Panca-Dasi Gita, 5-69. 
Partial avoidance is also avoidance of 
duty—this is reprehensible— 
Aqa a HAN: ATE: RITTA | 
Gita, 18-7, 
A dutiful man does not mind success or 
failure, but at the same time, he knows that 
duty is duty, and therefore should be 
attempted with all his power. 
HCY AA HS A aT nås TSI qA I 
mAeIAT as ea Aare wy AfA: ti 
Panca-Dasi Gita, 5-70. 
Such a man avoids not only the pursuit 
of pleasure, but the pursuit of pleasant work 
as well. 
T ZEUSI HY FAS NJEMA | 
i Gita, 18-10. 
Desire for pleasure is the cause of pain. 
Work done otherwise than forthe sake of 
duty, is done for pleasure. And thus work 
done otherwise than from duty, binds one 
to pain. 


